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an encompassing cosmic context that forever stands above our individual
and collective frailties.

Second, our God-ideas must continue to embody the notion of an order
of being which provides telos, a sense of direction, for humankind’s
conscious evolution. One of comparative religion’s most precious
discoveries has been that of the soteriological structure common to the
great faiths. Those faiths, writes John Hick:

offer a transition from a radically unsatisfactory state to a limitlessly better

one. They each speak in their different ways of the... deluded character of our

present human existence in its... unchanged condition. ...They also proclaim...
that the Ultimate, the Real... with which our present existence is out of joint,
is good, or gracious, or otherwise to be sought and responded to... completing
the soteriological structure, they each offer their own way to the Ultimate -
through faith in response to divine grace; or through total self-giving to God;
or through the spiritual discipline... which leads to...liberation. In each case,
salvation... consists of a new and limitlessly better quality of existence which
comes about in the transition from self-centredness to Reality-centredness.”

The journey from self-centeredness to Reality-centeredness - this is the
human telos, so ancient and so new, which the cosmic order makes
possible and toward which God-ideas at their best help to point us.
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